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aydinlarin Bati ile ve gtindelik gerceklikleriyle olan lh$kllerm1 nasil etki-
liyordu?

ikinci ve daha temelli bir soruysa; bu sorunlarin ortaya ¢ikmasina
yol acan, yasanan gercekligi zihinsel kurgular adina kigimsemeyi mum-
kiin kilan yagama biciminin ne oldugu. :

Bu soruya dogrudan dogruya cevap vermemiz olanaksiz; ¢linkid bu
zihniyeti miimkiin kilan, besleyen yagama bicimi bizim yasama bigimimiz.
llk kez Fecr-i Ati'yi boyundurugu altina alan siirecin etkisinde ginimuz
aydinlan olarak biz de hald zihinsel kurgular adina yasadiklarimizi, varli-
gimizi begenmemeye, kendi géziimiizden digmeye devam ediyoruz. Dola-
yistyla bizim olan, bizi biz yapan bir yagsama biciminin toptan bir betimini
yapmaya kalkismak, bu yazida elestirel bir dékiimini yaptigim kibir tavrini
benimsemek olurdu.

Olsa olsa gdyle dolayll bir yoldan yaklasabiliriz soruna: Edebxyat-
Cedide yazarlarinda heniiz ne bu kavramsaligin ne kibrin izlerini goru-
yoruz,® Onlarin yazin ve yasam bigimlerinin ayrintih bir betimi, Fecr-i
Ati'nin (ve bizlerin) onlardan hangi buklmiardcm ayrildigi hakkinda klml_-
ipuclan saglayabilir. ;

Bu ipuclarini aragtirmak ve degerlendlrmek benim, ya da tercihan
benden daha yetenekli bir yazarin “yazacagi ba$ka b:,r yaziya...

Oziir: Bu yaziyt mimkin kilan -esin kaynaklarindan biri Berna
Moran’in Birikim’de ‘yayinlanmig olan ve Halit Ziya - Mehmet
Rauf - Halide Edip ti¢lisiiyle onlardan bu yana yazmis neredeyse
‘biitlin Turk romancilarini_kavramsallik boyutu (zerinde kargi-
lastiran bir yazisiydi. Maalesef su anda o yaziya ulagma, ola-
nagim olmadigindan. dogrudan .génderme . yapamiyorum. Saym
Moran'dan ve okurlardan Ozilir dilerim.

20 Bkz. &zellikle Halit Ziya ve Mehmet Rauf.
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Vanity Of Intellectuals

{skender Savagir

Summary

The object of this article is to describe the psychology of Westerniz'ed
Turkish intellectual. In this context the ‘West’ describes the societies of
the U.S.A. and Western Europe since the Enlightenment. It refers to that
aspect of Western thought that derives from the belief that reality can
be reduced to knowledge and through knowledge it can be transformed
and dominated. This positivist worldview stores great faith in technology
in ach.levmg the utopia in which man has control over the world he lives
in and therefore over his own destiny. It is in this ‘rational’ mental cli-
mate that the Western intellectual lives and is formed. The Westernised
intellectual has also internalised this ‘scientific’ worldview; he also has
faith in the transformability of the world through knowledge. But unlike
the Western intellectual, he does not live in an environment that has
begun to be transformed through knowledge. Instead he experiences a
 contradiction between the reality he participates in and the ‘ideal’ of a
‘rational’ society. As a result, his attitude is one looking down on his
own society, scorning it. Yet the Westernised intellectual is not a mere
~ spectator, he is also a participant in his society; not only he himself has
helped in the making of that world but he also is shaped by that very
tradition he finds ‘irrational’. This gap between his mental constructs and
his own reality is then translated into a self - hatred, self - degradation
.that define the tormented psyche of the Westernised intellectual. Finally.
consumed with hatred of the self and / or his world, the Westernised intel-
lectual turns to the state or the bureaucracy for the realisation of the
‘ideal’ society. :
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The article then proceeds to show how the figure of ‘Westernised in-
tellectual' and his distaste for his society manifests itself in the works
of the prominent Turkish intellectuals of the 1930s. Among those who are
discussed are Yakup Kadri Karaosmanoglu, Ahmed Hasim, Halit Ziya
Usakligil. In discussing these authors what is stressed is the distance
between them and the reality they described, Their relation to that rea-
lity was one of passing judgement over it, without knowing or seeing it.
Abdilhak Sinasi, Mehmet Akif, Yahya Kemal, however, stand outside
this discourse; they were able to describe the reality they experienced
without scorning it. Finally, the article focuses on the East- West prob-
lematique and points to g clash between the Western ideals and the indi-
genous tradition. The tradition, it is argued, continues as a way of life
but it has ceased to have a ‘language’ with which it could communicate.
On the other hand, the dominant mode of expression is one that aspires
to emulate Western forms and ways of life. Hence, in the Turkish intel-
lectual of the 1930s one does not see a synthesis of East and West but
one encounters a tormented personality who has disowned his own his-
tory and has ended up hating himself.



